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the abode of God. Matter is not the creation of the supreme
God but of an inferior divinity by whose Law the world is bound.
Hence the liberation of the spirit—that is, of the spiritual
principle in man—is his emancipation from the evil bondage
occasioned by this law of the Demiurge. At a later date, within
the framework of Christian belief, the gnostics came to identify
the Demiurge with Jahweh and his law with the Tor ah. It is,
however, highly improbable that the Jews themselves ever
reached this daring pitch of impiety. The case of Saint Paul,
who respects the Law while at the same time maintaining its
inadequacy to give salvation to mankind, is convincing evidence
on this point; moreover, the reconciliation effected by Philo
of Alexandria between his syncretistic philosophy, with its
marked gnostic tendency, and orthodox legalism, points in the
same direction. Moreover, they probably brought back the
old Iranian dualism, opposing to Jahweh and his Law, bring-
ing salvation to him who understands it aright, Satan, master
of the material world and his Law of destruction. It is, more-
over, some such conception as this which, as we shall see,
dominates the spirit of the Evangelists.
But the release of the divine spark, imprisoned in the cor-
ruption of matter, cannot be accomplished of its own initiative.
There is need for the help of an Intermediary. Perhaps certain
sects of Ophite origin, such as the Sethites,1 expected the
decisive aid of a divine being, a heavenly messenger, if you will,
a Christ, who would combine within himself in a more or less
distorted form the ideas of Persian eschatology and the Messianic
visions of Daniel.2
Thus, it was the spirit of syncretism which was responsible
for the rise of Jewish sects even in Palestine. That spirit
pervaded the entire Orient at the beginning of the Christian era.3
Through it divergent beliefs tended to be reconciled and com-
bined, to supplement one another, and to become subordinated
to a few general but powerful motives which we may, without
attempting for the present to deal with them in detail, connect
-with the idea of, and desire for, salvation. The effect of this
syncretism has been detected even in certain Rabbinical specu-
lations,4 and it must have operated to an even greater degree in
Jewish circles less immune from it than the Schools. It is to be
1	See, on the Sethites, CCLXXVI, i, 175.
2	CCLVm, 88 ff. ;   93 ff. seeks to invest these possibilities with the
aura of certainty.    This is going too far, though on several points the
comparisons and conclusions advanced are suggestive.
3	H. Schaeder, Studien zum antiken Synkretismus, 1926.
4	CCLXV", 38 :   Simeon ben Azzai held theosophical speculation in
esteem;   Simeon ben Soma believed in the pre-existence of matter;

